19.

Reciting Dhamma, without practice of it, is fruitless like a cowherd’s count of another’s cattle.

Bahumpi cé sahitam bhasamano Though many sacred texts he chant
na takkaré hoti naré pamatto the heedless man’s no practicer,
gopd’va gavé ganayarm parésam as cowherd counting others’ kine
na bhagava samannassa hoti (1:19) in samanaship he has no share.

SPONSORED BY MASTER CHEE CHANG HAO

The Treasury of Truth (Dhammapada)



FRUITS OF RELIGIOUS LIFE THROUGH PRACTICE
1 (14) The Story of Two Friends (Verses 19 & 20)

While residing at the Jétavana Monastery, the Bud-
dha spoke these verses, with reference to two monks
who were friends.

For at Savatthi lived two young men of noble fam-
ily who were inseparable friends. On a certain occasion
they went to the Monastery, heard the Teacher preach
the Law, renounced the pleasures of the world, yielded
the mind to the Religion of the Buddha, and became
monks. When they had kept residence for five years
with preceptors and teachers, they approached the
Teacher and asked about the Duties in his Religion. Af-
ter listening to a detailed description of the Duty of
Meditation and of the Duty of Study, one of them said,
“Venerable, since I became a monk in old age, I shall
not be able to fulfill the Duty of Study, but I can fulfill
the Duty of Meditation.” So he had the Teacher instruct
him in the Duty of Meditation as far as Arahatship, and
after striving and struggling attained Arahatship, to-
gether with the Supernatural Faculties. But the other
said, “I will fulfill the Duty of Study,” acquired by de-
grees the Tipitaka, the Word of the Buddha, and wher-
ever he went, preached the Law and intoned it. He went
from place to place reciting the Law to five hundred
monks, and was preceptor of eighteen large communi-
ties of monks.

Now a company of monks, having obtained a For-
mula of Meditation from the Teacher, went to the place
of residence of the older monk, and by faithful obser-
vance of his admonitions attained Arahatship. There-
upon, they paid obeisance to the Venerable and said,
“We desire to see the Teacher.” Said the Venerable, “Go,
brethren, greet in my name the Buddha, and likewise
greet the eighty Chief Venerables, and greet my fellow-
elder, saying, ‘Our teacher greets you.”” So those
monks went to the Monastery and greeted the Buddha
and the Venerables, saying, “Venerable, our teacher
greets you.” When they greeted their teacher’s fellow-
elder, he replied, “Who is he?” Said the monks, “He is
your fellow-monk, Venerable.”

Said the younger monk, “But what have you
learned from him? Of the Digha Nikaya and the other
Nikayas, have you learned a single Nikaya? Of the Three
Pitakas, have you learned a single Pitaka?” And he
thought to himself, “This monk does not know a single
stanza containing four verses. As soon as he became a
monk, he took rags from a dust-heap, entered the for-
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est, and gathered a great many pupils about him. When
he returns, it behoves me to ask him some question.”
Now somewhat later the older monk came to see the
Buddha, and leaving his bowl and robe with his fellow-
elder, went and greeted the Buddha and the eighty
Chief Venerables, afterwards returning to the place of
residence of his fellow-elder. The younger monk
showed him the customary attentions, provided him
with a seat of the same size as his own, and then sat
down, thinking to himself, “I will ask him a question.”

At that moment the Buddha thought to Himself,
“Should this monk annoy this my son, he is likely to be
reborn in Hell.” So out of compassion for him, pretend-
ing to be going the rounds of the monastery, He went
to the place where the two monks were sitting and sat
down on the Seat of the Buddha already prepared. (For
wherever the monks sit down, they first prepare the
Seat of the Buddha, and not until they have so done do
they themselves sit down).

Therefore, the Buddha sat down on a seat already
prepared for Him. And when He had sat down, He
asked the monk who had taken upon himself the Duty
of Study a question on the First Trance. When the
younger monk had answered this question correctly,
the Teacher, beginning with the Second Trance, asked
him questions about the Eight Attainments and about
Form and the Formless World, all of which he answered
correctly. Then the Teacher asked him a question about
the Path of Conversion; he was unable to answer it.
Thereupon, the Buddha asked the monk who was an
Arahat, and the latter immediately gave the correct an-
swer.

“Well done, well done, monk!” said the Teacher,
greatly pleased. The Teacher then asked questions
about the remaining Paths in order. The monk who had
taken upon himself the Duty of Study was unable to an-
swer a single question, while the monk who had at-
tained unto Arahatship answered every question He
asked. On each of four occasions the Buddha bestowed
applause on him. Hearing this, all the deities, from the
gods of earth to the gods of the World of Brahma, in-
cluding Nagas and Garudas, shouted their applause.

(cont’d on page 41)

IN MEMORY OF HIS EXCELLENCY RANASINGHE PREMADASA
LATE PRESIDENT, DEMOCRATIC SOCIALIST REPUBLIC OF SRI LANKA

Chapter 1 : Yamaka Vagga

39



PRACTICE ENSURES FULFILMENT

1 (14) The Story of Two Friends (Verses 19 & 20) (cont’d)

Hearing this applause, the pupils and fellow-resi-
dents of the younger monk were offended at the Bud-
dha and said, “Why did the Buddha do this? He
bestowed applause on each of four occasions on the old
monk who knows nothing at all. But to our own
teacher, who knows all the Sacred Word by heart and is
at the head of five hundred monks, he gave no praise at
all.” The Teacher asked them, “Monks, what is it you
are talking about?” When they told Him, He said,
“Monks, your own teacher is in my Religion like a man
who tends cows for hire. But my son is like a master
who enjoys the five products of the cow at his own
good pleasure.”

Explanatory Translation (Verse 19)

pamatto naro sahitam bahurm bhasamané api cé
takkaro na hoti parésam gavé ganayarm gopé iva
samannassa bhagava na hoti.

pamatto: slothful; naré: person; sahitam: the Bud-
dha’s word; bahuri: extensively; bhasamané: re-
cites; api: though; cé: yet; fakkaro: behaving
accordingly; na hdti: does not become; parésam. of
others; gavo: cattle; ganayam: protecting; gopo
iva: cowherd like; sémarinassa: the renounced life;
bhagava na hoti: does not partake of.

Some persons may know the word of the Buddha
extensively and can repeat it all. But through utter ne-
glect they live not up to it. In consequence they do n
reach any religious attainments. He enjoys not the
fruits of recluse life. This is exactly like the way of life of
a cowherd who looks after another’s cattle. The cow-
herd takes the cattle to the pasture in the morning, and
in the evening he brings them back to the owner’s
house. He gets only the wages.

Explanatory Translation (Verse 20)

sahitar apparh api bhasamané cé dhammassa
anudhammacari héti ragarn ca désar ca méham
ca pahaya s6 sammappajandé suvimuttacitto idha
va huram va anupadiyané samarninssa bhagava
hoti.

sahitam: the word of the Buddha; appam api: even
a little; bha@samano: repeating; ce: if; dhammassa:
of the teaching; anudhammacari héti: lives in ac-
cordance with the teaching; ragam ca: passion;
dosam ca: ill-will; méham ca: delusion; pahaya:
giving up; so: he; sammappajané: possessing pene-
trative understanding; suvimuttacitto: freed from
emotions; idha va: either here; huram va: or the
next world; anupadiyané: not clinging to;
samannassa: of the renounced life; bhdgava hoti:
does partake of.

A true seeker of truth though he may speak only lit-
tle of the Buddha's word. He may not be able to recite
extensively from religious texts. But, if he belongs to
the teaching of the Buddha assiduously, lives in accord-
ance with the teachings of the Buddha, if he has got rid
of passion, ill-will and delusion, he has well penetrated
experience and is free from clinging to worldly things,
he is a partaker of the life of a renunciate.

Commentary

sahitam: literally this means any literature. But in this instance, the
reference is specifically to the Buddhist literature. The Word of the
Buddha is enshrined in the Three Baskets (pitakas). This stanza em-
phasizes the fact that the mere reciting of the word of the Buddha is
not going to make much of a difference in the religious life of a per-
son if the truth-seeker is not prepared to practice what is being re-
cited. The fulfillment of religious life is ensured only if the person
who organizes his life according to what has been said by the Bud-
dha. The effort of the person who merely recites the word of the
Buddha is as futile as the activity of the cowherd who takes the
trouble to count others’ cattle while the dairy products are enjoyed
by someone else — the owner. The stanza refers to a person who
was very much learned in the literature of Buddhism but had not
practiced what was said in it.

suvimutta citto: freed from emotions. An individual who has freed
himself from clinging and grasping attains the total emotional free-
dom.

anupddiyané: An individual who has ended the habit of clinging
and grasping to this world and the next.
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